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ABSTRACT

The article presents the Turkish section of a prayer book published by ‘Ali
Efendi, printed in Ismail Gasprinskiy’s printing house in Bahgesayar in 1902.
The prayers are in Arabic and include Qur’anic verses, non-Qur’anic prayers,
and well-known religious formulae. each prayer is preceded by Turkish instruc-
tions describing its benefits and intended use, such as healing, protection,
and wish-fulfillment. Some guidelines take the form of short commentaries.
The article demonstrates that manuscripts of this type circulated in Turkey at
least from the sixteenth century onward, and probably as early as the fourteenth
century, while printed prayer books began to appear from the mid-nineteenth
century. However, neither manuscripts nor printed versions have been critically
edited or discussed, apart from one BA and one MA dissertation.
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STRESZCZENIE

Turecki modlitewnik uzdrawiajacy, ochronny i spelniajacy zyczenia
z drukarni Gasprinskiego

Artykut przedstawia cz¢$¢ tureckojezyczng modlitewnika wydanego naktadem
Alego Efendi w drukarni Ismaila Gasprinskiego w Bachczysaraju na Krymie
w 1902 r. Modlitwy s3 w jezyku arabskim. Sktadaja si¢ z wersetéw koranicz-
nych, tekstéw modlitewnych niekoranicznych oraz znanych formut religijnych.
Poprzedzaja je wskazéwki w jezyku tureckim, méwigce o zaletach modlitwy i jej
przeznaczeniu: uzdrawiajacym, ochronnym lub zyczeniowym. Pewne wska-
zéwki podano w formie krétkich komentarzy. Jak wykazano, rekopi$mienne
modlitewniki tego typu znane s3 w Turcji juz od co najmniej XVI w., cho¢ naj-
prawdopodobniej istniaty one juz w XIV w., za$ od potowy XIX w. zaczely sie
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pojawiaé w druku. Zaden rekopis ani druk nie zostal dotad opracowany ani kry-
tycznie wydany poza jedng praca magisterska i jedna licencjacka.

SEOWA KLUCZE: modlitwy arabskie, wskazéwki tureckie, Krym, drukarnia
Gasprinskiego

Charms and amulets are very popular among Turkic peoples which profess
Islam. These amulets were often worn on or close to the body and used for
protective purposes (Ruska & Carra de Vaux, 2000, p. 500). Ruska and Carra
de Vaux note that among the Turks, amulets were called yafia, nuskha and
himadla. In fact, in Turkey they are mostly called muska (TS 1422) < nuska
< nusha ‘amulet, charm’ (NR 892). The term hamaylr < hamail, which comes
from the Ar. plural of himala, more specifically designates an amulet hung
on the shoulder, though it may also be used in a more general sense (TS 839).
However, as Ruska and Carra de Vaux emphasis, amulets were often carried in
little pouches, lockets or purses worn round the neck or fastened to the arm or
turban. To remain consistent with Islamic doctrine, practitioners legitimized
the use of amulets with inscribing them with Qur’anic verses and other prayer
formulas.

Healers and exorcists — often special kbojas and mullabs, in Eastern Turke-
stan called du‘abon (Hillzon, 2022, pp. 379-382) — but also ordinary peo-
ple, produced and used manuscripts which contained charms, amulet pat-
terns, prayers and ritual instructions for their application. Some formulas were
intended to bring good luck, others for healing and relieving pain, some for
protection against disease and calamity, and some for all purposes at once.
The rituals and magical practice were also diverse: some prayers were meant to
be recited, some written on strips of paper and immersed in water to be drunk,
and some were kept, worn and carried. From the nineteenth century onward,
manuscripts which previously circulated in copies began to be replaced by lith-
ographic and then modern prints. An early example of such a nineteenth-cen-
tury print is a collection of prayers called Bezgak sigiin du‘alar ‘prayers against
fever’, printed at Kazan University Press in 1852 (Katalog, p. 345).

In contrast to popular medicine and medical treatises, which employ divine
methods alongside remedies, drugs, herbs, and medical treatments, there are
comparatively few studies on Turkic manuscripts and printed versions of heal-
ing and protecting prayers. Turkic medical treatises have been discussed by
Kiroly (2012; 2015) and Hillzon (2022), while Kdroly (2014) devoted a sep-
arate study to the healing prayers found in them. We also have a critical edi-
tion of the first known Turkish medical treatise, dated to 1389/1390 (Canpolat
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& Onler, 2016), another early medical treatise written prior to 1417 (Onler,
1990; 1999), and a critical edition of a seventeenth-century Chaghatay medical
treatise (Kdroly, 2015).

The study of the Arabic prayers in the Turkic sphere is also extensive (for
details see Parladir, 1994), but to the best of our knowledge, there is neither an
in-depth study on manuscripts containing healing, protecting, and wish-ful-
filling prayers, nor a critical edition of such a manuscript. There only excep-
tion is one BA dissertation in which the author edited Turkish ritual instruc-
tions and identified several Quranic verses in a nineteenth-century manuscript
(Cicharska, 2011). With regard to our publication, in her MA dissertation,
Jarek (2005) examined Arabic prayers using Turkish instructional texts tran-
scribed and translated for her by the present author.

The benefits of Qur’anic verses and prayers are associated with so many
domains that it is difficult to define the genre of the texts discussed in this
article. The closest one might be Ar. Fzza’il al-Quran ‘Benefits of the Qurian’,
also called Sawab al-Qurian and Manafi al-Qur'an. In the modern Turkish
context, it is called Surelerin Faziletleri ‘Benefits of the Suras’ or Ayetlerin
Faziletleri ‘Benefits of the Verses’ (Aydemir, 1995). However, these benefits
were mostly written in Turkish in the form of the notes in the margins of the
Qur’an manuscripts. They tell the reader which chapter or verse is recom-
mended in order to avoid illness, misfortune, troubles, to protect the reader
against an enemy or the cruelty of a ruler. Jankowski (2022) discussed such ben-
efits in a Polish translation of the Qur’an from a manuscript copied in 1723,
e.g. Suretii’s-Saffat. Yedi kez okryalar rizik berekatligygiin. Hak Ta'‘ala rizkina
berekat vére “The Chapter Saffat (Q 37). It should be recited seven times for
the abundance of provisions. God Most High will multiply the provisions’ or
Stiretii S(ad). Her kim siare[yi] da’im okisa Hak Ta'ala seytan serrinden saklaya
“The Chapter Sad (Q 38). He who constantly reads the chapter will be pro-
tected by God Most High from devil’s evilness’ (Jankowski, 2022, p. 551).

Some of those are very similar to the benefits indicated in our prayer book,
e.g. Suretii’z-Ziimer. Dayim okisa balk arasinda ‘aziz hiirmetlii ola “The Chap-
ter Zumer (Q 39). (Who) constantly reads, will be respected and esteemed by
the people’ (Jankowski, 2022, p. 551) is similar to Her kim bu du%n: okusa ...
balk arasinda sivin ve biirmetlii ola 27, 6-11 “Whoever recites ... will be loved
and respected by the people’.

It must be stressed that our prayer book cannot be regarded as a medical
treatise, for only some prayers are dedicated to healing. Turkic medical trea-
tises are diverse. For instance, Ishik Bin Murad’s Edviyye-i Miifrede contains
no divine medicine at all, while Celaliiddin Hizir’s Miintehab-1 Sifd makes use
of the Qur’an and prayers in twenty sections, as established by Kéroly (2014,
p. 281). In the Chaghatay medical treatise edited by Kdroly, more than sixty
Qur’anic chapters and verses are used as a healing method (Kdroly, 2014, p. 285).
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A similar situation occurs in Eastern Turkestani, i.e., Uighur medical treatises.
According to Hillzon (2022, p. 110), some treatises also contain chapters which
are unrelated to medicine, as sections on thieving, or telling how to find a thief.

It seems that Turkic medical treatises do not normally employ divine cure
as an exclusive method of healing, prescriptions based only on divine power
are sometimes included (Kdroly, 2012, p. 14). Medicine based on procedures,
cure, and treatment that rely exclusively on divine power may be referred to as
theomedicine.

The title of this book is Aye-i Kerime ve du‘a mecmii‘sdar “This is a collection
of Holy Verses and prayers’. Below the title on the title page there is a censorial
note in both Turkish in Arabic script, Basilmasina rubsat verildsi S. Peterburg
Noyabir 2 sene 1902 Matba s Terciiman Babgesardy ‘approved for printing,
St Petersburg, 2 November 1902, the Printing House Terciiman’, and in Rus-
sian, Dogvoleno cenzuroyu S.-Peterburg. 2 noyabrya 1902 g. Tipo-litograf. gaz.
«Perevodchik» v g. Bakhchisaraye. The book is a lithographic print. It has sixty-
three numbered pages except for the first unnumbered page which at the same
time is the title page. The last page (page 63) contains one line of the main text
and nine lines of the imprint with the details of the author, copyist, publisher,
printer, and date of writing and printing:

Isbu du'i conkin miiellifi Gozleve | Uyeznesi Bek Mebmed Efendi sene 1274 |
Saban 15| [[Tama]]m | Nésir Tabib ‘Ali Efends bin Molla | Mebmed | Ketebeb
Ebi Siifyan Dagustani | [[Tamda]]m | Sene 1320

The author of this prayer book is Bek/Bey Mehmed Efendi from the Gézleve
Province in the year 1274/1858, the month Shaban/March, 15/30. F[[inished]].
Published by Ali Efendi, son of Mullah Mehmed. Copied by Ebu Siifyan
Daghestani. F[[inished]]. The year 1320/1902.

As we see, the compiler of the prayer book is Mehmed Efendi from the Goz-
leve Province. He finished his work on 15 Shaban 1274 which corresponds to
30 March 1858 CE. It was copied by Eba Stifyan Dagistani and published by
‘Ali Efendi in 1320, i.e. 1902 CE.

Although Ismail Gasprinskiy was a famous Crimean Tatar publisher, owner
of a printing house, writer and activist, this publication is not mentioned in the
studies (Kerim, 1994, pp. 4-14; Gankevi¢, 2000, pp. 169-170).

The main text of Aye—i Kerime consists of Arabic prayers accompanied by
Turkish ritual instructions on how to recite them, as well as other practical steps
and notes on their benefits and effects. Most instructions are introduced by the
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overlined Ar. word b4b ‘chapter’. The Arabic prayers are further marked with
the overlined Ar. word hazga ‘this’. Sometimes the indication ‘this is’ is given
doubly, by both haza at the beginning and Tur. budur at the end. The Arabic
and the Turkish components are distinguished from each other by the style
of writing. In addition, the Arabic text is vocalized, whereas the Turkish text
is not.

The following prayers are listed by a name: Du'a’ ism-i a‘zam ‘the Great
Name Prayer’ (23,11-24,3), Du‘d-y: serbh-i iman ‘the prayer for the commen-
tary on the faith’ (30,5-9), Du%4y: Cebri’il ‘Gabriel’s prayer’ (31,1), Du G-y
Kenzii'l-Ars ‘the prayer of the Throne Treasure’ (32,8-9), Hasan Hiiseyin
du‘ast ‘Hasan and Huseyn’s prayer’ (33,5-6), Serb-i du a1 miibarek ‘the com-
mentary on the Blessed Prayer’ (38,3-11), Serb-i du ‘a1 cemil ‘the commentary
on the Beautiful Prayer’ (43,5-11), Serh-i du a1 nitr-1 ‘agim ‘the commentary
on the prayer of The Magnificent Light’ (48,7-11), and Dua>1 mercan ‘the
Coral Prayer’ (60,3-4). Turkish instructions are mostly written in the form of
short commentaries. Other prayers are usually indicated as bx du  ‘this prayer’.

As for the purpose, address a wide range of ailments: head, neck, breast,
ear, mouth, throat, nose, eye, tooth, hand, arm, leg, foot, knee, backbone, and
other organs. Another category includes prayers for protection against slan-
der and backbiting (15,3-6; 18,4-5; 26,10-27,1), women’s gossip (19,8-9;
42,5-6), evil eye (18, 4-5, 8-9; 37,1-3), snakes and scorpions (50,1-11), weap-
ons (50,1-11), and enemies (15,3-6; 37,1-3). Still another category comprises
wishful prayers for success, wealth, prosperity and the fulfillment of all needs
(20,5-7; 21,10-11; 26,1-4; 28,10-11; 35,11-36,1; 37,5-6, 9-10), any need
(35,1-4; 44,1-11; 51,1-11), for a girl’s marriage (25,3-5), and being beloved
and well-regarded by others (22,8-11;24,10-11; 26,7-8; 27,6-28,1; 41,7). Nat-
urally, there are also prayers to help a believer when lying in the grave (44,1-11;
51,1-11), as well as at the resurrection from the dead and the Last Judgment
(44,1-11; 45,1-6; 51,1-11). Some prayers are attributed with magical power,
e.g. invisibility to the evil eye, see kanda varsa gormeyeler (37,2) ‘wherever one
goes, nobody sees him’. Magic is also included in several prayers destined for the
fulfilment of a wish or desire, and for protection, as in that the one which pro-
tects against any weapon (50,1-11).

Certain instructions are not only similar or identical in their purpose, but
also in the form, e.g. ‘Avret dilin baglamak igiin bu du‘ay: getiire (19, 8-9) “This
prayer is carried to tie a woman’s tongue’ and ‘Avret dilin baglamak igiin yaza
gotiire (42, 5-6) “This prayer is written and carried to tie a woman’s tongue’.

As far as the mode of application of prayers is concerned, they are intended
to be read, carried in the written form and immersed in water to be drunk after
the ink dissolves, written and bound to the right hand, put around the neck,
against (or on) the body of a dead person, sewn into a pillow, or blown toward
abeloved person. Sometimes two or all these methods are advised to be applied.
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These methods are evidenced in the literature as early as the fourteenth and fif-
teenth centuries, e.g. in Miintehab-1 Sifa: bu isimleri resm édiip yazsalar bile-
sine gotiirse ve bu du 'yt okusa fi'l-hal kavi ola (Onler, 1990, p. 134) ‘whoever
writes these names and carries with him, and reads this prayer, will immediately
turn strong’ or eger bu duGy: oglancuklar bastaligina ve uguk rencine ve delii
olanlaruy iizerine okuyalar uralar ve yazalar syin igiireler ol ‘illetden balas bula
(Onler, 1990, p. 179) “if this prayer is read, spread, written (and immersed in
water), and this water is given to drink to ill boys, against epilepsy and to mad
individuals, they will recover from these diseases’. Note that the latter was not
in fact a prayer, but a numerical charm based on the Qur’an, so-called vefk. For
other methods applied in divine medicine, which are not encountered in our
prayer book, see Kdroly (2015, p. 32).

The language of the instructions is Turkish with some Crimean features.
The Crimean Tatar words include kdkrek ‘breast’, kol ‘hand’, totla- ‘to rust’,
yaman ‘evil’, and yilg: ‘annual, yearly’. Crimean Tatar grammatical features
are rare. The accusative case suffix -n/ appears mostly in the word du‘an:
‘prayer-acc’, though the over-dot may be an indistinctively written hamza and
the real reading may be intended to be du‘@’r. Nevertheless, the form -7/ was
retained, another instance of this form occurs in gu/nz (50,8) ‘servant-acc’.
There is also one occurrence of the genitive suffix form -z U7 after a consonant,
i.e. meyyitniin 30,1 ‘dead-GEN’.

However, comparison of the language of the Turkish instructions in Aye-i
Kerime with other available sources demonstrates that at least some instructions
are much older than 1858, i.c. the alleged date of authorship. Many are similar or
even identical to those edited by Cicharska, but also to the prayers and instruc-
tions found in a Turkish manuscript dated to 1583, described by Majda (1994).

Some words used in the instructions are Old Turkish lexical items which in
later periods became obsolete and were used as archaisms, e.g. birle 50,7 ‘with’
(Aksoy and Dilgin, 1963, p. 599; one occurrence, in other places #le ~ 7la); dikels
52,1 ‘all’ (Aksoy and Dilgin, 1965, p. 1306); sagzs 43,10 ‘mode of counting,
account, number’ (NR 972); and sagsssiz 24,1 ‘innumerable’ (NR 972). Old
Turkish grammatical features may be illustrated by such forms as utanuram
51,3 ‘Tam ashamed’ or eylemezem 51,4 ‘I do notdo’.

As is typical of Old and Middle Turkish manuscripts, the language is not
fully standardized and there are many cases of phonetic alternation. Since the
Turkish text is not vocalized, the quality of a vowel may be established with cer-
tainty only in the case of mattres lectionis, e.g. <bilvb> ‘know-coNV’ reads biliib
and not bz/ib. Since there are many cases showing non-harmonic reading, we
normally vocalize the suffixes according to the Old and Middle Turkish stan-
dard, e.g. <kldk> as kzlduk and not kuldik ‘we did’, unless there is a clear indica-
tion of a different, harmonic reading, e.g. <kldym> (45,4), i.e. kzldim and not
kddum ‘1 did’.
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There are also several expressions typical of Old and Middle Turkish med-
ical treatises, e.g. sifa bula ‘(s/he) will recover health’ (sixteen occurrences in
Miintebab-1 Sifa, see: Onler, 1999, p. 68); miicerrebdiir ‘it is proven’ (many
occurrences in Miintebab-1 Sifa, see: Onler, 1999, p. 214); as well as the pre-
sentation and the application of prayers, e.g. du‘a budur ‘this is the prayer’ in
Miintebab-1 Sifi (Onler, 1999, p. 180).

The contents of the prayer book may be presented as follows. It begins
with the Yisin, i.c. Chapter 26 of the Quran (pp. 2-12), followed by a selec-
tion of Qur’anic verses, 28: 88, 9: 51, 10: 107, 11: 6, 11: 56, 35: 2, 29: 60 and
39: 38 (pp. 12-15, see: Jarek, 2005, p. 24). This is followed by various Qur’anic
verses and prayers preceded by Turkish instructions (pp. 15-63). The detailed
contents of the Turkish guidelines are presented below, while the Arabic texts
have been identified and presented in Jarek (2005). It should be noted that
there is no instruction accompanying the Yisiz and the Qur’anic verses on the
pages 12-15, and the Turkish instructions begin on page 15.

15,3-6 Bib Dil bagt i¢tin yaza getiire' It is written and carried to tie the ton-
cemi halkudi dili anufi iizerine gue. The tongues of all people will be
baglu ola ve dahi lim halk tied upon this. Moreover, if a sage is the
diigmeni olsa zerrece kar kilmaya. | enemy of people, he cannot harm at the

slightest degree.

16,1-3 Bab Agiz baglamak i¢tin bu This prayer is carried to tie one’s
du‘y1 sidikla ve i‘tikad ile getiire. | mouth. It should be carried with since-

rity and conviction.

16,6 Bib Bel agrist igiin yaza getiire. | It is written and carried for lumbago.

16,10-11 | Bab Bogaz agrist igiin igiireler ve | Itis given to drink and carry for throat
hem getiire sifi bula. pain to recover health.

17,2-3 Bib Boyun agrist iglin boynuna | Itis put on the neck for neck pain to
taka ifa bula recover health.

1 The stem of this verb is spelled either <ktwr>, as in this line, or <kwtr>, as in line 19, 2, allowing
it to be read either as Tur. gezzir- ‘to bring’ (Alkim, 1968, p. 397), or Tur. gotsir- ‘to take away, to
carry away, to carry off’, etc. (NR 397), or CTat. kdter- which means to raise, to lift, to elevate’.
However, this formula is normally written in the manuscripts as <ktwr>, e.g. TM (1, 3 etc.), and
WM (e.g. 112b) where it is vocalized as <katwur>. The most suitable meaning in this context is ‘to

carry, to wear a purse with a strip of paper on which a prayer or healing formula has been written,
i.e. an amulet, a written charm, etc.)’, cf. TS (755) bir seyi yaninda veya distiinde bulundurmak
‘to keep something with oneself or on oneself’. In the medical treatise dated prior to 1417, the
verb gotiire is used in the meaning ‘to carry’, see bu duGy: yazdura ve bilesinde getiire ‘it is given
to write and is worn on anybody’ (Onler, 1990, p. 177).
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17,6-7 Bib Kokrek agris iiin yaza It is written and carried for breast pain.
geture.

17,11-18, 1 | Bab Sanqu [[i]]¢iin yaza igtire. It is written and given to drink for

a stabbing pain.

18, 4-5 Bab Yaman g6z i¢tin ve yaman dil | This is a prayer against an evil eye and
i¢tin du‘ds: budur; miicerrebdiir. | an evil tongue, a proven one.

18,8-9 Bib Nazar i¢iin getiire. It is carried against an evil glance.

19,1-2 Bib Cemi* a%Zalar igiin gétiire ve | Itis carried for the sake of all organs; it
hem ice sifa bula. should be drunk to recover health.

19,8-9 Bib “Avret dilin baglamak i¢tin | This prayer is carried to tie a woman’s
bu du‘dy: getiire. tongue.

20,1-2 Bab I yiirimek igiin bu du@1 This prayer is recited or carried to keep
okuya veyi gotiire?. business going.

20,5-7 Bab He[r] kim bu duni okusa | Whoever recites or carries this prayer,
veya getiirse rizki ve mali ziyade | his provisions and goods will be
ola. abundant.

20, 8-9 Bab Agiz agrist igiin getiire ve It is carried and drunk for mouth pain
hem ice sifa bula. and the health is recovered.

| 21,1-2 | Bib Burun agrisigiin getiire. | It is carried for nose pain. |
| 21,5 | Bib Bag agrst igiin getiire. | It is carried for headache. |

21,10-11 | Bab Her kim bu du‘ni her ne Whoever writes and carries this prayer
muradr i¢lin yazub gétiirse sifa for any purpose, his health will be
bula. recovered.

22,3-4 Bab Her kim bu du‘ni getiirse | Whoever carries or reads this prayer,
ya okusa Hak tald anufi cemi‘ God Most High will absolve all his sins;
giindhin afv éde; micerrebdiir. | it is proven.

22,8-11 Bib Her kim gotiirse cemi halk | Whoever carries [[this]], he will appear
gozlerine sirin® gérine ve cemi* sweet in the eyes of people and be belo-
halka mahbab ola mugkil isi ved; his difficult job will be eased up; it
asan ola; miicerrebdiir ... ama biz | is proven; ... but we took it short.
mubhtasar kilduk.

2 This prayer is Q 2:186, like in TM 1-3 where there is Isi eyler ve gitmek igiin ‘to do and keep busi-

ness going’ (Cicharska, 2011, p. 5).

3 girin.
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23,5-6 Bab Iki* helal, sirin ol[[m]]ak To become a lawful and pleasant cou-
ictin yasduga bu du‘dni koya. ple, it should be put into the pillow.

23,8-9 Bab Boyun agrist igiin getiire. It is carried for neck pain.

23,11 - 24, | Haza du?-1ism-i azam budur. This is the Great Name Prayer. Even if

1-3 Giinihi daglar ve denizler ve somebody’s sins are [[as]] innumerable
kumlar sagissiz olsa da Allahu as mountains, seas and sand, God Most
tadla ‘afv éde. Her namazda tg High will forgive him for them. It sho-
def“a okuya ya getiire. $erhin biz | uld be recited thrice at the obligatory
mubhtasar kilduk. worship or carried. We have abridged

the commentary.

24,5-7 Bib Bir kimseniifi bagi ya kulagt | This prayer is written and carried for
ya agz1 veya disi ya kolu ya ayagt | one’s head, ear, mouth, tooth, hand,
ve dizi ve beli agrisi[n]a bu du‘nt | leg, knee or backbone, and the health
yaza getiire 5ifa bula. will be recovered.

24,10-11 | Bib Halk arasinda sirin gorin- This prayer is carried to look pleasant to
mek i¢iin bu du‘3y: getiire. the people.

25,3-5 Bab Kismeti ¢tkmayan kiz bu If a girl without a chance of marriage
du‘ini gotiire, ingd’ Allihu taila | carries this prayer, she shall soon find
derhal kismeti ¢cika, muradi hasil | one by the will of God Most High and
ola. Du% budur, mucerrebdiir. | her aim shall be attained. This is a pro-

ven prayer.

25,8-9 Bab Her kim ‘aklum ztyade Whoever wants to be very wise, he sho-
olsun dése bu du‘ay: getiire; uld carry this prayer, a proven one.
miicerrebdiir.

26,1-4 Bib Her kim bu dufni bilse, Whoever knows, carries or recites this
getiirse yahtid sabih namazdan | prayer after morning worship seven
sofira yedi kere okusa kirk giine | times for forty days, God Most High
degin, ol kisiye Hak tadla devlet | will give prosperity so that he will know
vére, milin hesibin bilmeye. Ol | no limits of his goods. That is the bles-
miibarek du4 budur.® sed prayer.

26,7-8 | Bab $irinlik i¢lin yaza getiire. It is written and carried to be pleasant.

26,10-11 - | Bab Her kim bu du‘ani1 gotiirse | Whoever carries this prayer, the tongues

27,1 cemi halkudi dili anufi tizerine of all people will be tied on him; this is
baglu ola dud budur. the prayer.

4 ki ‘two’; this clause is clumsy and the interpretation is tentative.

S Cf. the same in WM 113a, but the following Ar. prayer is different.
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27,2-3 Biab [Beklemek] ¢ i¢iin yaza It is written and carried, and the water”
getiire ve hem suyin ige ifi bula. | is drunk for deliverance; the health will

be recovered.

27,6-11 - | Bab Her kim bu du‘n1 okusa Whoever recites or carries this prayer,

28,1 veya getiirse diinya ve ahiret he will be delivered from the calam-
belasindan ve ahiret ‘azabindan ity and the torment in the hereafter,
emin ola, cin ve seytan serrin- and will be delivered from the evilness
den emin ola ve yihad bas ve of jinns and devils, or will be save from
dis ve gbz agristndan emin ve head and tooth, and eye pain, and from
cemi‘ aZilar agrisindan emin ola | the pain of all organs, and will be loved
ve yahid halk arasinda §irin ve and respected by the people, and will go
hiirmetlii ola ve yahad hirete to the hereafter as a believer. There are
iman ile gide. Bu duni[[A]] serhi | many commentaries on this prayer, but
¢okdur ama biz muhtasar kilduk. | we have abridged them.

28,10-11 | Bab Buni getiiren ddam ceybin- | Nobody who carries this will be short
den akga eksiik olmaya. of money in his pocket.

29,1-2 Bib Yetmis diirlii bag agrist igtin | It is written and carried for seventy sorts
yaza gotiire. of headache.

29,3-4 Bab Her diirli maraz i¢tin If this is written and carried or drunk,
yazub gétiirse veya i¢se sif bula; | it will protect from all diseases and the
miicerrebdiir. health will be recovered; it is proven.

29,7-8 Bab Du% ta‘tn igtin okuya veya | This prayer is written, or carried, or
getiire veyi evine bile koya, emin | kept at home against plague.
ola.

30, 5-9 Bab Du%-1 serh-i iman. Ibn The prayer for the commentary on the

‘Abbis, raziya Allahu ‘anh, eyder.
Her kim ise bu du‘n1 yazsa
meyyitniif goksii mukabilesine
koysa vallahi vallahi vallahi kafir
dahr olsa ‘azab gormeye, dédi.
Ing2 Allah bu duani[[a]] serhi
¢okdur ami biz muhtasar kilduk.

faith. Ibn Abbas, may God be pleased
with him, says, “‘Whoever writes this
prayer and puts it opposite the breast
of a dead person, he will not experience
torment, for sure, even if he is a dis-
believer’. God willing, there are many
interpretations of this prayer, but we
have abridged them.

Beklesin; the emendation is tentative, for beklesin igiin is unusual and, in addition, the Old and
Middle Tur. form of the jussive should be beklesiin, not beklesin, and the vowel of the suffix is cle-
arly unrounded. The emendation beklemesi would be phonetically better, but it does not fit the
context because of the lack of the agent; see the Old Tur. bekle- 1. to hide, to conceal. 2. preserve;

to save, to protect’ (Aksoy & Dilgin, 1963, p. 484).

The charm is often written on paper and immersed in a vessel with water which is drunk after the
ink dissolves.
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31,1 Bab Du%-1 Cebr?’il budur; This is Gabriel’s prayer, a proven one.

miicerrebdiir.
| 31,9 | Bib Du?1 getiire. | The prayer is carried. |
| 32,8-9 Hizi Du@-1 Kenzii'l-‘Arg budur. | This is the prayer of Throne Treasure. |

33,5-6 Hiza Hasan Hiiseyin dus: This is Hasan and Husayn’s prayer to
budur. Gétiire; miicerrebdiir. be carried; it is proven.

33,11- Bab Du%1 getiire ve hem suyin | The prayer is carried, and the water is

34,1 ice; miicerrebdiir, misli yokdur. | drunk; it is proven and is matchless.

34,8 Hizi du1 getiire; mucerrebdiir. | This is a prayer to be carried, a proven

one.

35,1-4 Bab Her kim bu dun1 cemi* Whoever recites or carries this prayer
émrinde bir kere okusa veya even once in all his life, he will be deliv-
getiirse diinya belasindan emin ered from the calamity of this world
ola, ahirete imanila gide, her ne and will enter the hereafter with faith,
haceti var ise reva ola. Bu dua he will get all he needs. These are the
berekatindan ol dud budur. benefits of this prayer.

35, 8-9 Bab Dili tutulsa bu du‘ant yazub | If one becomes tongue-tied, this prayer
suyin ige, sifa bula. should be written and the water drunk;

thus, the health will be recovered.

35,11 - Bab Kar ve kesb igiin yaza getiire. | It is written and carried to gain profit

36,1 and earnings.

36, 4-5 Bab El ve ayak agrisigiin getiire, Itis carried for hand and foot pain,
sifa bula; miicerrebdiir. and the health will be recovered; it is

proven.

36,9-10 Bab Yetmis iki diirlti sitma i¢tin - | It is written and its water is drunk aga-
yaza suyin ice. inst seventy-two kinds of fever.

37,1-3 Bab Goz baglamak igiin yazub It is written and bound on the right
sag eline baglaya, kanda varsa gor- | hand to tie an [[evil]] eye; thus, whe-
meyeler, gotiire, hi¢ diigman kir | rever one goes, nobody sees him. It is
kilmaya. carried. No foe can harm [[him who

carries it]].

37,5-6 Bab Her kim bu du‘ni {getiire} | Whoever writes and keeps this prayer at
yazub evinde kosa mali ziyade ola. | home, his wealth will be abundant.

37,9-10 Bab Her kim bu duant yaninda | Whoever carries this prayer with him-

gotiirse akgast eksiik olmaya.

self he will not be short of money.
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38,3-11 Hazi Serh-i du@-1 miibarek. This is the commentary on the Bles-
Rivayet kilur Peygamber @leyhi | sed Prayer. The Prophet, peace be upon
es-selam. Her kim bu duani okusa | bim, relates that whoever recites or car-
veya getiir[[s]]e Kurin-1 hatm ries this prayer, he gets as many merits
étmigee ve bék akga vérmigce sevab | as if he had read the whole Qur’an and
bula ve eger yohsul kisi okusakul | given much money. If a poor man reci-
azad éumisce ve bék sehid namazin | tes, he gains as many merits as if he had
kilmigca sevab vére ve her kim liberated a slave or as a martyr who had
okusa suya gark olmaya evde yan- | performed obligatory worship. Whoever
maya ve pasi ve cemi‘ halk gézine | reads it, he will neither be drowned in
sirin gorine ve ddam serrinden the water, nor burnt in a house, and will
emin ola ve dahi peygamberi be pleasant in the eye of a ruler, and will
disinde gormeyince Slmeye ve be save from human evilness, and he will
Cebrz1li ve Israfili ve Mikaili not die until he does not see Gabriel,
diisinde gérmeyince Slmeye, Allah | Israfil and Michael in his dream; he will
fermanila gide.® leave with God’s command.

39,9-11 Bib Cin seytan igiin yazub getiire | It is written, hold and carried against
ve duta gayet miicerrebdiir, misli | the jinns and devils. It is well proven
yokdur. and matchless.

40,3-4 Bab Bir kimse [uykuya yatmak]® | If anybody wants to sleep, he should
dilese bu du‘ani yaza sag kolina write this prayer and bind it on his
baglaya. right arm.

40,7-10 Bab Bir kimse bu dudni okusa ve | Whoever recites or carries this prayer,
yahud gétiirse ol kimse dunyada | he will not be indebted to anybody for
bir kimseye muhtic olmaya. anything in the world. There are many
Bunuii serhi gayet ¢okdur, ama commentaries on this, but we have
biz muhtasar kilduk. abridged them.

41,2-3 Bib Bu duani1 gétiiren adam Whoever carries this prayer, he will
seytindan iminin hafz eyleye; remember the principles of creed aga-
ol mubarek dui budur. inst the devil; this is a blessed prayer.

41,7 Bib $irin [[olmak]] igtin yaza getiire. | It is written and carried [[to be]] pleasant.

42,2-3 Bab Terleme iglin yaza getiire ve | Itis written and carried, and the water
hem suyin ice. is drunk against sweating.

42,5-6 Bib “Avret dilin baglamak i¢lin [[This prayer]] is written and carried to
yaza gotiire. tie a woman’s tongue.

42,7-9 Bib Muhabbet i¢tin miicerrebdir | This is proven for love, it is matchless.

misli yokdur. On bes kere okuya
ma‘sagui tizerine tifiire; gayet
miicerrebdiir.

It should be recited fifteen times and
blown toward a beloved person; it is
very effective.

8  The benefits of the Blessed Prayer are similar in TM 88-101, e.g. ocaga yanmaya ve suya gark
olmaya ‘he will not be burnt in fire nor will be drowned in water’ (cf. Cicharska, 2022, pp. 18-19).

9 wuyku aytmak ‘lit. to tell sleep’, not quite clear, probably a mistake for #ykuya yatmak ‘to go to bed’.
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42,11 -
43,1

Bab Her kim bu du‘dn1 bir kere
okusa seksen yilg1 giindhi ‘afv ola.

Whoever recites this prayer once, his

sins of eighty years will be absolved.

43,5-11

Haza serh-i du@-1 cemil budur.
Rivayet kilur resal hazretinden,
sallallabu ‘aleybi ve sellem. Bir
giin mescid iginde oturmigd:.
Cebra1l aleybi’s-selam geldi,
eytdi: Ya Muhammed, Tefiri ta3la
safia selam kildi ve bu du@’ safia
ve seniifil iimmetifie hediye vérdi.
Andan sofira Cebra’il @leybs’s-
selam eyder: Ya Muhammed, her
kim ki bu du‘n1 okuya veyi getiire
giinihi daglar ve defizler ve kumlar
sagisindan artuk olsa Allahu tala
‘afv éde. Andan Cebral eyd[er] ki

This is the commentary on the Beau-
tiful Prayer. It is related from the Mes-
senger, may God commend and salute
him, that one day while he was sitting
in a mosque Gabriel, peace be upon
him, said, ‘O Muhammad, God Most
High is greeting you and is giving

a gift to you and your congregation’.
Then Gabriel, peace be upon bim, said,
‘O Muhammad, anybody who recites
and carries this prayer will be absol-
ved from sins even if his sins are bigger
than mountains, seas and sand’. Then

Gabriel said,

44,1-11

Ya Muhammed, her kim bu
du‘ini okusa veya getiirse oldigi
vaktinde ol kulufi can[[1]]

n1 Allihu taila kudret ile ala

hi¢ ‘AzrZile aldirmaya. Andan
Cebr’il ‘aleyhi’s-selam eyder: Ya
Muhammed, her kim bu dun1
okusa veyi getiirse kabre gir-

digi vaktinde Alldhu ta4la afia iki
hari kizi vére, biri sag yaninda,
biri sol yaninda otura. O kisi
birintiAl ytizinden biriniif yiizine
bakinga kiyamet kopa. Andan
Cebr2’il eyder: Ya Muhammed,
her kim bu du‘in1 Ramazin ayuf
o[[n]] besinci giini iftar vaktinde
biliib okusa ve eger bilmez ise
elinde dutsa on bes kez selavat
vérse ne diirli hiceti var ise reva
ola.” Andan Cebr21l eyder: Ya
Muhammed, her kim bu duni
‘dmrinde bir

‘O Muhammad, if anybody recites and
carries this prayer, God Most High will
take his soul by His power at the time
of his death and will not allow Azrail
to take it’. Then Gabriel, peace be upon
him, said, ‘O Muhammad, if anybody
recites and carries this prayer, God
Most High will give him two houris at
the time of his entrance to the grave,
one will be sitting on his right, another
on his left side. While this man will be
looking at the one and at the other,

the day of resurrection will come’.
Then Gabriel, peace be upon bhim, said,
‘O Muhammad, if anybody knows
and recites this prayer on the 15 Rama-
zan after breaking the fast, and even

if he does not know it but holds in

his hand repeating fifteen times the
salutation prayer, he will get what he
needs’. Then Gabriel said, ‘O Muham-
mad, if anybody once in his life

10 Cf. TM 60-67 Bir giin mescid iginde otururken Cebra’il ‘aleybi’s-selam geldi (cf. Cicharska, 2022,

p-9)

11 TM 106-112 recommends similar prayers in the form of the recitation of God’s beautiful names

on the same occasion (cf. Cicharska, 2011, p. 21).
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45,1-6 kez okusa veya getiirse kiyimet recites or carries this prayer, he will
giininde Siritdan dsan gece. easily cross the bridge Sirat on the day
Andan Cebr1l @leybi’s-selam of the resurrection’. Then Gabriel,
eyder: Ya Muhammed, her kim peace be upon him, said, ‘O Muham-
bu du‘dya inanmasa sek getiirse mad, anybody who does not believe in
kafir olur. Ne%gu bi'llabi. Andan | the prayer or doubts it, is a disbeliever,
Muhammed aytur: Ya Cebr3il, we seek refuge in God’. Then Muham-
bu du4nuii sevabi ol kadar ki mad said, ‘O Gabriel, this prayer has so
ben ‘aceb kildim. Ve bu duinui | many benefits that I am astonished’.
serhi cokdur, biz muhtasar kilduk. | There are many commentaries on this
Hiza du@1 serif-i cemil budur; prayer, but we have abridged them.
miicerrebdyir. This was the holy Beautiful Prayer,

a proven one.

48,7-11 Haza serh-i du@-1 nar-1 ‘azim. ' This is a commentary on the prayer of
Muhammed Mustafa sallallabu | the Magnificent Light. One day while
aleyhi ve sellem bir gin miibarek | Muhammad the Chosen, may God
arkasin mihraba vértb oturmisds, | commend and salute bim, was sitting
Syle namazi vakei idi, derhal opposite the Mihrab niche at the time
Cebr1l aleyhi’s-selam geldi, of the noon worship, Gabriel, peace
resaliy’llah selam vérab eytdi: be upon bim, came. The Messenger of
Ya Muhammed, Allihu taili safia | God greeted him, and Gabriel said,
selam ‘O Muhammad, God Most High is

greeting you

49,1-11 eyledi ve bu du‘dni safia hediye and is giving this prayer to you as

vérdi. Senden evvel gelen
peygamberlere vérmedi, illa
vérdi safla. Muhammed eytdi:
Ya karindagim Cebrail @leyhi’s-
selam, her kim bu du@’ni1 bir kez
okusa ne kadar sevib ola, dédi.
Cebr2’il eytdi: Ya Muhammed,
Hak ta%la sana emir eyledi, her
kim bu du‘dn1 okusa ciimle
taglarca ve daglarca ve yedi kat yer
ve yedi kat gok ™ ve ‘Ars ve Kiirsi

a gift. God had given it to no prop-
het before you, He is giving it just to
you’. Muhammad said, ‘O my brother
Gabriel, peace be upon him, how many
profits does a man who recites it gain?’
Gabriel answered, ‘O Muhammad, by
God’s command anybody who recites
this prayer will be forgiven and gran-
ted goods from its benefits even if his
sins are as big as mountains and sto-
nes, and seven layers of the earth, and

12 A similar commentary on this prayer is found in WM 116a—125b, sometimes with more archaic
Tur. words, e.g. senden 6iidin gelen peygamberlere ‘to the prophets before you’.

13 Cf. TM 60-67 giinah: taglarca olursa ve yeds kat goklerce olsa ‘if his sins are as big as mountains
and seven layers of heaven’ (cf. Cicharska, 2022, p. 9).
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ve Levh ve Kalemce ve diinyada
biten agaclarca ve kumlar sayisinca
giindhi olsa Hak tala bu du%
berekitindan ‘avf éde ve hasenit
vére. Her kim {giinde olsa} bu
du‘in1 bir totlamamis ganaga yaza
suyin ice ve hem misk ve zaferan
ile yaza,

seven layers of heaven, and the Divine
Pedestal, and the Divine Throne, and
the Divine Pen, and the Divine tablet,
and the trees that grow in the world,
and as numerous as the grains of sand.
If anybody writes this prayer and
immerses it in an unrusted pot, and
drinks the water from it, and if writes
with musk and saffron,

50,1-11

gotiire, Hak taala bu du%
berekatindan her ne ig dutsa
hayrini gore, ya kendiide gotiirse
ok ve kili¢ ve bicak ve stingti'* ana
kar kilmaya ve diirli [yilanlardan
ve ctyanlardan] ®® ve yér yiiziinde
ne kadar canverler var ise emin ola
dédi. Her kim bu du‘an: okusa ya
gotiirse yetmis bif feriste Beytii’l-
Mukaddesde tesbih ve tehlil

éde ve dahi her kim bu duanm
misk ve za'feran birle yazub kefe-
nine kosa'® Hak tala afia bifi
kandil kabrine indire. Indigi géce
Allahu ta3ld afa rahmet édiib

ol kulni yarligaya dédi ve yetmis
feriste ol kandiller ile ine. Her bir
feristeniifi elinde nardan tabak

ola. Ol kisiye

and carries, God Most High will give
him from the benefits of this prayer,
and he will be successful in whatever
he undertakes; and if he carries it on
him, the arrow, sword, knife and lance
will not harm him; and he [will be save
from various snakes and scorpions],
and no matter how many beasts there
are on the earth, he will be save.” He
said, ‘If anybody recites or carries this
prayer, seventy thousand angels will
praise and pray to God [for him] in
the Holy Temple. Whoever writes this
prayer with musk and saffron and puts
on the shroud, God Most High will
send thousand candles to his grave. As
soon as he enters, God Most High will
have mercy on this servant and seventy
angels with candles will enter with
him. There will be a plate of light in
the hand of each angel. They will

14 TM 5457 ok ve klsg ve bigak ve nacak ve siing ‘the arrow, sword, knife, axe and lance’ (cf. Cichar-
ska, 2022, p. 8).

15 belalardan <w gy'n>, TM 54-57 yilan ve cryan ‘snake and centipede’ (cf. Cicharska, 2022, p. 8),
but cf. CTat. gayan ‘scorpion’ (Useinov, 2005, p. 300).

16 koya.
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51,1-11 eyderler kim korkma biz safia say to this man, ‘be not afraid, we are
yoldas olmaga geldiik ve dahi your companions,’ and God Most
Hak ta%la tarafindan nidi gele: High will ordain, ‘O Inquisitors,
Ya Miinker ve Nekir, ben ol I am ashamed of this servant of mine,
kulumdan utanuram, ol niir-1 since he wrote the Light Prayer on
du‘ kefenine yazdurmug. Ben ana | his shroud. I will not torture him and
‘azab eylemezem, rahmet eylerem; | will deliver’.” Thus, the inquest will be
dahi su’al gide ve kiyimete degin | over, and he will be immersed in mercy
rahmet igre garq ola ve nar iginde | and lie in light until the resurrection.
yatsun diye dédi. Dahi eytdi: Ya And he said, ‘O Muhammad, let the
Muhammed, begaret olsun kim member of your congregation who
seniifi immetiin[[d]]e bu dunt | recites or carries this prayer be happy.
okuya ve okuda veya getiire. He will get all he needs, and God Most
Her ne haceti var ise reva ola, High gives seventy thousand angels to
Hak ta%la yetmis bif ferigte afia serve him. He will mount a horse of
hidmetkar vére ve dahi nardan at | light. The legs of this horse will be of
bine. Ol atuii ayaklari yikatdan ruby, and the angels will hold plates
ola, feristeler elinde nardan of light.
tabaklar ola

52,1-4 ve diikeli feristeler'” ol kisi ile All these angels will go with this man
Allahu taala hazretine varalar. to appear before God Most High. But
Ol kiyamet giin her kim budu | anybody who doubts the benefits of
sevabina sek getiirse kafir ola. this prayer will be a disbeliever at the
Neuzgii bi'l-labi. Bu duani[[d]] time of resurrection. We seck refuge
serhi cokdur ami biz muhtasar in God.” There are many commenta-
kilduk. ries on this prayer, but we have abrid-

ged them.
60, 3-4 Haza du@-1 mercin; gotiire; This is the Coral Prayer to be carried; it

miicerrebdiir, misli yokdur.

is proven and matchless.

The prayer book demonstrates that reciting Qur’anic verses and prayers con-
tained in it is presented as a remedy for all personal problems and diseases.
Prayers are regarded as an effective means of averting the evil eye and harmful
actions of wicked people. They protect believers against jinns, devils, and dan-
gerous creatures. A Quranic verse or a good prayer may also be employed for
tulfilling desires and wishes, as well as for guiding a believer after rising from
the dead at the Last Judgment. The Turkish instructions accompanying the
Arabic prayers describe various modes of their use, whether they should be

17 Identically in WM 120b.
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recited, carried, or dissolved in water and drunk, just to mention a few. Since
prayer books of this kind have not yet been critically edited and studied, we may
draw parallels with other types of practical literature, such as medical treatises
in which divine treatment is also applied.

Editorial symbols

{} — unnecessary text

[] - amended text

... — lacking or unclear text
[[1] - added text

<> — transliterated text

| - and of the line

Abbreviations

NR - New Redhouse, see: Alkim et al., ed., 1991
Q - The Quran

TM - Turkish manuscript, see: Cicharska, 2011
TS - Tirkge Sozliik, see: Akalin, 2005

WM - Warsaw manuscript, see: Majda, 1994

Ar. — Arabic
CTat. — Crimean Tatar
Tur. — Turkish
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